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Introduction

A monolithic view which perceives the Middle East! as a large, single Arab-Islamic expanse
could lead to a misconception of the region, for there are many religious or ethnic minority
groups, despite the fact that the region is primarily an Arab-Islamic dominant society. Besides
Turkey, Iran and “Israel,” which are non-Arab countries, Mordechai Nisan pointed out some
twenty years ago, that within the twenty or so Arab-defined countries, with a total population
of approximately 180 million, there are, about 35 million people, or about twenty percent of
the inhabitants, who could be defined as non-Arabs ethnically or nationally, or non-Muslims
religiously.? Recent data provided by Dan Smith shows that the Middle East, excluding
Turkey and Sudan but including Iran, has about 110 million people out of 350 million, or
slightly more than thirty percent of the population, who are non-Arabs ethnically and about
ten percent of the population who are non-Muslims religiously.® These groups are Muslim
minorities such as Kurds, Berbers, and Baluchis, heterodox Muslim minorities like Druze and
‘Alawites, as well as Christian minorities, including Copts, Armenians, Assyrians, Maronites,
and Sudanese Christians. Shiite Muslims, except in Iran, also constitute a considerable
minority in the region, either in number or in the sense of privileges.

Among these groups, Maronites in Lebanon and Assyrians in lIraq are the subject of this

comparative or contrastive research. While Maronites enjoy, though relatively speaking, the

! Throughout this paper, the term Middle East is used roughly to denote the region including the Arabic
speaking countries, plus Turkey, Iran, and Israel. For the origin and definition of the region, see Dan Smith, The
State of the Middle East, an Atlas of Conflict and Resolution, Earthscan, London, 2006, pp.8-11, Clayton R.
Koppes, Captain Mahan, General Gordon, and the Origins of the Term ‘Middle East’, Middle Eastern Studies,
Vol.12, No.1, Jan. 1976, pp.95-98, Dilip Hiro, Dictionary of the Middle East, MacMillan Press Ltd., London,
1966, p.195.

2 Mordechai Nisan, Minorities in the Middle East, A History of Struggle and Self-Expression, McMarland and
Company, Inc., Publishers, Jefferson, 1991, p.2.

3 Dan Smith, op.cit., pp.114-117. In his book, Arab ethnicity is loosely defined as people who speak Arabic as
their mother tongue. Non-Arab population includes non-native foreigners who reside in the region, especially in
the Gulf States in addition to non-Arabic speaking natives.
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most privileged Christian group status in the Middle East, Assyrians are one of the least
privileged in their homeland and least known, even in the Middle East, not to mention the
international community.

In Lebanon, though Maronites constitute the largest Christian body, they are not a
numerical majority of the overall population. But, they are a non-minority in terms of their
social privileges and economic prosperity. They are, however, a minority when it is discussed
within the context of the Middle East. This group is internationally well-known, at least in
name. In contrast, Assyrians are one of the least known and least numerous among religious
minority groups in the region, despite their enthusiastic mission and outreach work to other
parts of the world — their theology was introduced even to Korea!- in the past. Maronites
comprise about between 7.5 and 8 percent of the total Christian population in the Arab
Middle East, while Assyrians (the Church of the East) comprises only 1.6 percent or 1.7
percent when Turkey and Iran are included.* Though these two groups are originated from
the same Syriac tradition as the Church, the See of Antioch, in the seventh and fifth century
respectively, they show many significantly different social aspects, as well as similarities,
today. While Maronites enjoy a majority status within the Christian body in Lebanon,
Assyrians became even smaller in number due to their separation into Assyrian and Chaldean
Churches. While Maronites have achieved independence of Lebanon based on their
experience of political autonomy, Assyrians have not. Right before the Lebanese Civil War,
Betts evaluated Maronites as follows: “Unique among the Christian communities of the Near
East [Middle East] are the Maronites, alone confined to one major geographical concentration,

alone possessing absolute religious and political unity.”® Arabic became the mother language

4 Andrea Pacini, Christian Communities in the Arab Middle East: The Challenge of the Future, Clarendon Press,
Oxford, 1998, p.314, 319.
° Robert Brenton Betts, Christians in the Arab East, Lycabettus Press, Athens, 1975, p.47
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of Maronites and more than a second language to Assyrians. While the former have
abandoned their Western Syriac language and a large part of them employ French in their
everyday life, as well as adopting a Western life style, the latter continue to speaking Eastern
Syriac as their mother tongue. Maronites have been geographically concentrated in Mount
Lebanon. Assyrians have been concentrated in the area which falls between northern Iraq,
south-eastern Turkey, and northern Iran, west of the Lake Urmia. But they shared the area
with other groups such as Kurds. With unfolding history, both developed and maintained their
own traditions and identity. In the process of state-building of Lebanon, Maronites
participated and developed Phoenicianism in the first half of the 20" century. Assyrians
participated, at least partially, in the building of Mesopotamian identity in Iraq in the 1960s

and 70s.°

Concerning the origins of minorities in the Middle East, the renowned scholar Albert Hourani
highlights four factors: a great diversity of faith, various linguistic and racial groups and their
movement in the region, two former factors working together forming tribal and national
differences on a religious coloring, and localism that is an intense local loyalty. He adds that
the Islamic categorization of human beings helped to preserve diversity; Muslim, protected
people (Ahl al-Dhimmah), and polytheists or pagans. The second category of people, who
were also called ‘people of the Book,” were accorded toleration and protection within the
Islamic state. This was adopted and further carried on by the Ottoman Turks as the ‘Millet
system,” in which religious groups were recognized communities of their own, with a

considerable degree of autonomy.” It is argued that Islam established a legal distinction

& Amatzia Baram, Mesopotamian Identity in Ba thi Iraq, Middle Eastern Studies, Vol.19, Oct. 1983, No.4, p.437
" A. H. Hourani, Minorities in the Arab World, Oxford University Press, London, 1947, pp.15-21. Hourani
attributes the regional diversity of faith to rich religious conceptions in the region [compared to other regions in
the world] which gave birth to three world religions: Judaism, Christianity, and Islam. But this generalization
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between believers and Dhimmis and established a legal inequality. As a result, these protected
peoples became minorities well before the Ottoman period.® Chitham adds the division of
territory in the first half of the twentieth century to the origins of the minorities in the Middle
East.® However, though arbitrary border lines of the twentieth century further separated the
existing minority groups into groups inhabiting more than two countries, this was not the
origin of these minorities. Most of the present minority groups in the region have not enjoyed
majority status throughout history, though the very notion of minority stemmed from the
establishment of modern states, along with the related concept of citizenship. Most of the
Christian groups in the region have been out of mainstream Christianity before and under
Islam, and non-Sunni or non-Arab Muslims have also been minorities.

Carleton Coon suggests a ‘mosaic framework’ for studying the Middle East.'® This
overcomes the monolithic view of the region as the Sunni-Arab Islamic world by exposing
and integrating the existence of minority groups in the region which are often neglected and
even negated. But this framework tends to see the region as static, while the relationship
between majorities and minorities, and other identity groups are always shifting.

Nevertheless, the definition of ‘minority’ itself does not seem straightforward. Richard

Tapper collected the general idea of the concept as below.

It is assumed that by ‘minority’ we mean a collection of people, in the population of a given

state, who are on the one hand identified by sharing either language, culture or religion, or a

needs to be tested.

8 Dominique Chevallier, “Non-Muslim Communities in Arab Cities”, in Benjamin Braude and Bernard Lewis
(ed.), Christians and Jews in the Ottoman Empire, The Functioning of a Plural Society, Holmes & Meier
Publishers, Inc. New York, London, 1982, \ol. 2. p.159. Benjamin Braude claims that the term Millet was not
used for dhimmis until the nineteenth century and it was not an administrative system, structure, or set of
institutions for dealing with non-Muslims. (Benjamin Barude, Foundation Myths of the Millet System, in the
same book, pp.72-74)

® E. J. Chitham, The Coptic Community in Egypt, Spatial and Social Change, Center for Middle Eastern and
Islamic Studies, University of Durham, England, 1986, pp.2-4

10 |_eonardo Binder, (ed.), The Study of the Middle East — Research and Scholarship in the Humanities and the
Social Sciences, John Wiley and Sons, Inc., Toronto, 1976, pp.176-178
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combination of these, and on the other hand either are substantially excluded from power in
the state, or constitute fewer than 50 per cent of the total population, or (more usually)
both. ...Sunnis, however are not discussed as such, even where they form a numerical

minority (as in Irag) or are out of power (as in Syria). In Lebanon, similarly, all groups are

‘minorities.’?

Chitham defines a minority as a group of people who are in some way different from and
dominated by the people around them. The domination is often numerical, although a group
deprived of social privileges or one that feels or is felt to be inferior may equally be defined
as a minority.? In addition to the definition of minority, Gabriel Ben-Dor raises the question
of defining a majority. He notes that the definition of a majority is not always constant, and it
depends on the self-identity of the political community at any given moment in history.™®
Tajfel describes the special features of minority groups, quoting Wagley and Harries. (1)
Minorities are subordinate segments of complex state societies; (2) minorities have special
physical or cultural traits which are held in low esteem by the dominant segments of society;
(3) minorities are self-conscious units bound together by the special traits which their
members share, and by the special disabilities which these bring; (4) membership in a
minority is transmitted by a rule of descent which is capable of affiliating succeeding
generations even in the absence of readily apparent cultural or physical traits; (5) minority
peoples, by choice or necessity, tend to marry within the group.*

But the discourse on the minority issue in the Middle East is very limited. Not many books
deal with the issue not only because the topic is relatively recent in the social sciences but

also because the issue is so sensitive in the region. Ami Ayalon expresses the situation,

11 Richard Tapper (ed.), Some Minorities in the Middle East, Center of Near and Middle Eastern Studies,
Occasional Paper 9, SOAS, University of London, 1992, p.2

12 E,J. Chitham, op.cit., p.1

13 Gabriel Ben-Dor, “Minorities in the Middle East: Theory and Practice”, in Ofra Benjio and Gabriel Ben-Dor
(eds.), Minorities and the States in the Arab World, Lynne Rienner Publisher, Inc. 1999, p.8

14 Henri Tajfel, Human groups and social categories: Studies in social psychology, Cambridge University Press,
New York, 1981, p.309
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especially concerning Copts, as, ‘a Pandora’s box.’'® Published materials focus on
introducing the groups and on issues concerning their human rights. Access to the precise
demographic data is not easy, either. For many countries in the region, census results have
been either confidential, or too old. In addition to this, some countries have experienced
difficulty in conducting the census at all due to a lack of adequate skills or the non-
cooperation of the people.’® But more importantly, members of the minority groups in the
region sometimes do not want to highlight the issue. The Nicosia Summit of the heads of all
fourteen Eastern Churches, which was held in 1998 in Nicosia, shows such tendency. The
patriarchs of these churches were afraid that being vocal about the issue could lead to worse
treatment by the homeland governments and believed that formally registering themselves as
groups under religious persecution in the United States could lead to the political abuse by

the United States. They decided to avoid referring to the West as a power to rely on.

...the Nicosia summit was characterized by a will to avoid acting like “minorities” and
emphasized on the fact that Christians are the first inhabitants of the Orient, that they are
deeply rooted in their land and are citizens of their countries on equal level with their
Muslim counterparts, with whom they share the same problems and challenges, and intend to

build a joint future based on participation and equal rights.'”
Here, a question of the self-identity of these minority groups in the Middle East arises. Even
if they are invisible and overshadowed by Arab Muslims, they must have developed their
own differentiated identities. People form groups along various contour lines such as

language, religion, ethnicity, and so on. In other words, a group is formed by awareness of

sameness with other potential we-group members and difference from others. Renowned

15 See Ami Ayalon, “Egypt’s Coptic Pandora’s box”, in Bengio (eds.), op.cit.

16 Abdel-Rahim Omran, Population in the Arab World: Problems and Prospects, United Nations Fund for
Population Activities, & Croom Helm Ltd. New York, 1980, pp.127-128. In general, this is still true. For
example, in Lebanon the official census has not been carried out since 1932. In Iraqg, the last census was carried
out in 1987 and the planned census in 2009 was abandoned for fear of stirring conflict.

17 Carole H. Dagher, Bring Down the Walls, Palgrave, New York and Hounsmills, 2001, p.203
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social-psychologist Henri Tajfel adeptly sums up this notion: “We are what we are because
they are not what we are.”*® While there are groups whose origin cannot be traced with ease
but whose members share a great amount of sameness, or we-ness, there are groups whose
origin can be traced relatively clearly, as is case with many religious groups. John Turner
elaborates this group formation using the Social Identification Model. According to this
model, the necessary and sufficient conditions for group formation are not social cohesion
which results from attraction to each other, but social identification, the perception by
individuals that they are joined in common category membership.'® The first question
determining group-belongingness is not “Do I like these other individuals?”, but “Who am 1?”
What matters is how we perceive and define ourselves and not how we feel about others.?°
He refers to social identification as the process of locating oneself, or another person, within
a system of social categorizations or to any social categorization used by a person to define

him- or herself and others.?! He continues that

It [social identification] also sometimes be used to indicate the process whereby an
individual internalizes some form of social categorization so that it becomes a component of
the self-concept, whether long-lasting or ephemeral. And the sum total of the social
identifications used by a person to define him- or herself is described as his or her social
identity.?
As for an ascriptive identity, whether consisting of gender, nationality, or religion as in the
case of the Middle East, it can be inferred that one would belong to the group, and identify

with other members of the group to which he or she is born into, and furthermore,

differentiate oneself from others through this identity.

18 Tajfel, op.cit., p.323

19 John. C. Turner, “The Cognitive Redefinition of the Social Group”, in Henry Tajfel (ed.), Social Identity and
Intergroup Relations, Cambridge University Press, Paris, 1982, p.22

2 bid. p.16

2L |bid. pp.17-18

22 |bid.
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Once a group is formed, it pursues its continuity and prosperity, which is to preserve its
differences from others. In other words, differentiated group identity is inevitably related to a
group’s survival, since if it were to lose its distinctive identity, it would disappear and be

assimilated to another group. Tajfel elaborates the function of differentiation.

The ‘differentiation from others’ to which Sumner referred can be understood as fulfilling
two main functions, one for the group as a whole and one for its individual members. For the
groups as a whole, it ‘strengthens the folkways’, i.e. it contributes to the continuation
[emphasis added] of the group as an articulate social entity. For individual members of the
group, positively-valued differentiations from others contribute favourably to their self-

image and boost self-respect.?
One’s belonging and identity is multi-layered, though not always successively in order. Then,
an individual or a group must hold the two tendencies of identification and differentiation at
the same time. This ambivalent need appears as a centrifugal identification toward a layer that
is concerned or threatened in certain situations, and centripetal differentiation toward an outer
layer. William Bloom nicely theorizes the relationship between individuals and group actions
by applying identification theory. Exploring how individuals can have loyalty to their nation,
he argues that members of a group, who are people holding the same identification, can carry

out or can be mobilized to collective actions when the concerned identity is threatened.?*

The objectives of this research are first, to expose and integrate the presence of Maronites and
Assyrians not only to Lebanon and Iraq respectively, but also to the whole Middle East,

which is predominantly Islamic.?® To integrate this presence is imperative in order to have a

3 Tajfel (1981), op.cit., p.323

24 See William Bloom, Personal Identity, National identity, and International Relations, Cambridge University
Press, Cambridge, 1990

% This simple objective has importance for the researcher because the general perception of the Middle East in
Korea is monolithic — that it is all Arab and Islam. The most representative images of the region are Islam,
desert, and oil, nothing else.
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holistic understanding of the region. For this purpose, the socio-historic backgrounds of the
Maronites and the Assyrians will be explored. Secondly, as group actions activated by either
intra-group dynamics or external causes, form the history of a group and mold its identity, the
research will examine how Maronites and Assyrians have developed and shifted their
identities throughout history. Thirdly, as differentiated identity inevitably accompanies
distinctive expressions either clearly visible or melted in everyday life?®, the research will
examine the traditions and other means of self-expressions of Maronites and Assyrians. They
will be dealt with on individual, communal, and institutional levels. Fourthly, as members of
a group are supposed to share common identity, the research will investigate the means of
self-identification of today’s individual Maronites and Assyrians. Lastly, as the current social
privileges of the Maronites in Lebanon and Assyrians in Irag show considerable differences,
an effort to understand underlying causes of such differences will be also be made.

These objectives could be summarized as responding to the following key questions.

1. How do Maronites and Assyrians identify themselves? How have their identity
discourses developed throughout history? Do these discourses show continuity or are
they merely discontinuous inventories?

2. How do Maronites and Assyrians express their differentiated identities?

3. How much do individual members of the Maronite and Assyrian groups identify
themselves with the group identities? How do individual members of these groups
perceive their groups and their history? How much do these individual identifications
correspond to the group identity discourse?

4. What factors have contributed to the currently different social status of Maronites and

% This is what Michael Bilig calls a ‘banal nationalism’, or the representation of national identity in everyday
life. (Tim Edensor, National Identity, Popular Culture and Everyday Life, Korean translation, E-who publication,
Seoul, 2008, pp.40-41) Self-expressions of any identity group include such ‘banal’ practices.
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Assyrians?

Several working hypotheses can be built.

- Considering the salience of religious belonging in the Middle East, Maronite identity and
Assyrian identity must be the primary identities among members of the Maronite and
Assyrian groups.

- Considering that identity is a process rather than a static label, Maronite and Assyrian
identities must have gone through shifts in their connotations.

- Considering the widespread usage of the term “Assyrian” in relation to ethnicity,
Assyrians must have the need to deny Arab identity, which contains an ethnic meaning, more
than Maronites do.

- Considering current differences in the social status of Maronites and Assyrians, Assyrians
must feel their minority identity more strongly than Maronites do.

- Considering the development and prevalence of nationalism in the Middle East,
Maronites must identify themselves as descendents of Phoenicians, and Assyrians must
identify themselves as descendents of ancient Assyrians.

To answer these questions and test these hypotheses, an interdisciplinary approach is
employed as the first and most important principle of methodology. Such an approach aims to
maintain a holistic view, rather than being limited to the perspective and methodology of a
single discipline, which is needed in Area Studies. But this will not be a mere accumulation
of knowledge, rather it will be areas of inquiry and interpretation.?’” For a holistic
understanding and theoretical framework of the phenomena of minority, ethnicity,
nationalism, identity, and religion, literature from many disciplines is examined. Examining

history is an important part of this research, for historical events form the groups’ collective

27 Binder (ed.), op.cit., p.2
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memory, which is directly related to their self-identity. In the examination of their history, a
chronological examination and a synchronic analysis of certain periods of time are employed
to understand the psychological impact of certain events on group identity. As for field
research, participant observation and in-depth interviews were mainly used. Acquaintance
with and experience of a group’s culture and communal activities, as well as language skills
for communication, are prerequisites to understanding this group. This kind of cultural
understanding facilitates accessibility to the groups’ own narratives, or what is called an
‘emic’ understanding in anthropology, which published materials cannot always do. Visits
were made to Maronite monasteries, Maronite churches and Assyrian church on several
occasions including participating in the liturgies.?® In-depth interviews are mainly qualitative,
which is required for proper interpretation of interviewees’ ideas. As the researcher was
residing in Lebanon, a considerable amount of effort was made not to lose balance in
exposure to both groups, that is, not to concentrate on Maronite group only and its materials.
Initial plans for a research trip to Iraq and conducting a survey there using a questionnaire
for both groups were abandoned for security reasons. The war in 2003 in lraq, and the
insecurity that followed, forbade the trip.2° Instead, however, interviews were conducted in
Syria with temporary Assyrian war refugees at the time. In addition to Assyrians of the
Church of the East, interviewees of these initial interviews included a few Chaldeans and
Protestants from an Assyrian or Chaldean background. Also, interviews were carried out in an
annual Assyrian National Convention held in Chicago in the same year which provided the
latest data and issues concerning Assyrians in Iragq and other parts of the world. Interviews
with Assyrians in Lebanon, either Lebanese Assyrian or Assyrian lIragi refugees, were added

later. Interviews with Maronites in the United States were conducted as well in addition to

28 participant observation of the Assyrian Church of the East was carried out in Beirut.
2 Travel to Irag for Koreans has been under a strict governmental ban since 2004.
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those conducted in Lebanon.

The questionnaire surveys for both groups were carried out in 2008. While surveying
Maronites in Lebanon took less than a month, surveying Iragi Assyrians took about seven
months. Inaccessibility to the Assyrians in Iraq itself reflects the difficult situation of the
group in Irag. Following an informant’s advice, questions in the questionnaire for the
Assyrians which may incite distrust and sensitivity were modified. Those questions included
personal information such as first name, monthly income, place of residence, or relatives who
are abroad.>® Revealing personal information is considered risky among Assyrians in Irag,
because many Assyrians think it may hinder receiving foreign aid or it may attract attention
from the government or radical Islamic groups. In addition to this, it was very difficult to find
Assyrians, who would willingly fill in lengthy survey sheets, when they were caught in the
midst of urgent security conditions and when the general atmosphere among Assyrians in Iraq
was to leave the country as soon as they got the chance.®!

In the sampling of Maronite respondents, random sampling and snowball sampling were
mixed. Geographical distribution of Maronites in Lebanon was the first consideration.
Maronite informants from different regions such as Jbeil, Tripoli, Zgharta, Zahle, Sidon,
Bcherri, Mt. Lebanon, and Beirut were selected to conduct the survey among Maronites.
Cities of Maronite strongholds and mixed areas were selected to include the possibility of
different tendencies. Of course, the respondents were not restricted to designated cities. In
addition, to get younger respondents, Kaslik University and the American University of
Beirut (AUB) were selected: Kaslik as the Maronite conservative stronghold and AUB as

more liberal and mixed. Also, a group of priests was added from the Kaslik University. The

30" As a result, some items of comparison with the Maronite group could not be made.
3L One informant added that many Assyrians did not want to respond to interview requests or surveys because
their participation in surveys and interviews in the past had not improved their conditions.
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number of Maronite respondents from the sixteen different groups was 220.

As for the Assyrian respondents in Irag, finding respondents even through online
correspondence was very difficult. Therefore, respondents were found among Assyrian
refugees in neighboring countries of Jordan, Syria, and Lebanon instead. As in the Maronite
case, random sampling and snowball sampling, but in a way much closer to snowball
sampling, were used for the Assyrian respondents starting from Assyrian informants in
Lebanon and Jordan. In Jordan, Syria, and Lebanon, Assyrian refugees in Amman, Damascus,
and Beirut areas were selected respectively. Though they were residing in the capitals of each
country as refugees, or course, they were originally from all over Iraq. From lraq,
respondents were collected from Baghdad and Mosul area. The number of Assyrian
respondents from four countries was 46 among which only five were resident in lrag.
However, considering the significant difference in sizes of the two groups, above 700,000
Maronites in Lebanon and 30,000 (rapidly-decreasing) Assyrians in lraq respectively, the
difference in numbers of Maronite and Assyrian samples can be taken as fairly reflecting the
difference in the sizes of the communities.

The renowned scholar Neil Smelser criticized public opinion surveys which in most cases
are not designed to reflect ambivalent feelings in the participants.>? Bearing in mind this
critical point, this lengthy questionnaire survey was designed to contain qualitative data, not
as the absolute quantitative statistics,. Questions on self-identification were given with seven
degrees from absolute disagreement to definite agreement combining the Likert Scale and
Guttman Scale. These seven degrees are “Not at all,” “Strongly disagree,” “Disagree,”
“Neutral,” “Agree,” “Strongly agree,” and “Definitely.” As identities are competitive and

develop against outgroup identities, answers for absolute refusal and definite agreement were

32 Neil J. Smelser, The Social Edges of Psychoanalsys, University of Californis Press, Berkely and Los Angeles,
1998, p. 186
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added.®

One of the difficulties in the research was a lack of academic literature on these groups.
Published materials on Maronites are mainly political studies about the Lebanese Civil War.
Some deal with Lebanese identity, but Maronites are not the exclusive focus in such works.
Recently published books on Assyrians mainly focus on their experiences of victimization
during World War | and the 1933 event, while some books are mainly a collection of
nationalistic claims. Both groups are found in Church history. But the Assyrian Church in
particular is dealt with as a minor or an excommunicated church. Church history shows how
these groups were institutionalized, as well as their position in theological debate. Church
histories written by members of the Maronite Church or the Assyrian Church of the East
mainly deal with the history of the churches as institutions, not as people groups. On the
contrary, in materials which focus on Assyrian people, which are mainly works of Assyrian
nationalists, usage of the term “Assyrian” often includes the adherents of the Assyrian Church
of the East, the Ancient Church of the East, the Chaldean Church, the Syrian Orthodox
Church, the Syrian Catholic Church, and Protestants from these churches, leaving ambiguities
in many cases.

Then a comparison between the Maronites and Assyrians could itself be seen an imparity
since the term “Maronite” denotes a Christian sect while the term “Assyrian” often denotes
an ethnicity. But the subjects of this research are the Maronite Church group 